(21)

H SCH DA A & 56 AL DA~

—— KT RRNEFOT A ) A #gEE (2) ——

i U & (C

KGO R, 75 v - K7 X (Franz Boas) DEME 725205, 1920 4487225 50
RN T, K7 XM 23 (BIF 2013, 2014, 2016) % & X H ITHkA L,
T DL IER ST EFEMICHTOT L2 ETH S,

Hifs (BIF2017) TiX, COBMIZT I v - K7 Z0HBME L AL L ZER
RREE Vo EFNEAT L (AT (Way of Life) | TH 5D &9 E 2 &
LCwo/zlfizal ), o o2Mic o [HojiE] OBmoEE s RLe L [Ho
el ~NOBEREEFRTBHICH 5722 ERMERR L. T OMARIZ BV T IR K
ELEEDQT A A RS KE LB R R L2 Lk, wife (GBI 2017) TR L
BN TH A,

AiROEIX, BEO [HEojifE] OBEOKRE [HojifE] Mo EEE %

X, K7 XD FFRE TR LD FRTH D, %p:$7xmkﬁ%®%70to
O [#EW] 2BZROND ZEZHLNIIL, Z2O L) RERIPITONEREHELI LT
Hbo

Rz ) +27%01F, o, 4 112HTHOHE & v B, 5 R
DHFEE VD BREADERTH Y, 42 ([CECHHH OB A & L TR/ KBC
LIgeh LR LIfFOER & L TORIALIIZEN L W) R THhH o720 £ LT, 20D
£ EEATONIZERICIE, BRMRKEAT 2 ) O BBERICG 2 BB L,
%7xw%ﬁ%t%m”‘ﬁﬁﬁkﬁ«m%%#%oto

Al F 72, WAbxF 338 (cultural relativism) &\ 9 JHREORER 2 W[ BE 2R ) BH &
MIZTAHZEXHIBLTWAE, 29952 L TR EROIR 2 NFHEDHZ
:tﬁf%,%n&wﬂm:;of$7xm%ﬁ%t%@%@@%%%~%%¢t@%

116



(22) FSCH AR A & FESCAE DA~ GHIG)

CEMWTELDNLTH b,

SALARR £38 L ) FHEEDOEADBUIARHTH 525, * v 7 A7 + — FRFEFIHL
BT A b EH VAN, WEEDOT T - )4 - 10 v 7 (Alain LeRoy Locke) #°
1924 4E 2R L 7227 — K% (Howard University) DR Eiwm LD H D TdH S (OED
Online 2017) . Z D3 (Locke 1989 [1924]) OWZE L T v 7 O EMIZ OV TIREIZFHE
LARRE 9528, 22T, TP ANEFRICLL 5D TIE RV LITERZMRE LT
BE7zw,

LRI, Ay 7 AT+ — FERFRIPIGET 2 NEFZORAIT—FH b 0l
V=R« 7k X274 27 (Ruth Fulton Benedict) @ 1942 4F D3 %%hé
%@ﬁ(mmommzmwo:@iﬁimmwm1%m>:’Héimmﬂiﬁmm&
WZOWTHRITHETT 525, —fRICREAT 14 7 PO ERES & HE 15 1934
FEo [boFHERE] (Benedict 2005 [1934]) (2B CTIE AL E58 & v ) HERIEME
BTV ARWEW) Zkd, T2 TIHEHLTB & 720,

LA 2 & v ) HFEEZ BRI VIR 72 NP F I A VT AV -] - =23
% 4 v (Melville J. Herskovits) T 1), Z1Lid 1948 4 [ A1 & Z DFTEE] (Herskovits
1948) 12BWTTH o720

BRIV 202, UM R L v ) FIFEDST 2 ) 7 O SRHEHERR ISR S 725
LTHWOLIIGED 2 O1F 1930 SR TH 0, HEIHE 2 5 O1F 1940 SFAEE, KRN —
Zavi 4y OEFEOHUETH 2 2F 0, b EFzE V) HFEF LT 5

FEZKMERREBRE LD TH L, 2 LT, —BALL7ZZDERNAT 17 M —22
T4 I BRT AOBME - EORITH o720 2T, AFTIE, K7 ADHN—A
a4y VICE LGN MY, FrEE NEFE SR E2 O AT EFE 2 B 5 2 Lz,

| XERAHENEZOMACER

1. 75> - R7XONEABAMES
R T XA AN E 3600 7 A2 R L 72 D1d, 1887 4F Science it b CTIRE S N7z
[t RS 1BV TTho7r (BIE2016: 144). K7 XL, RO L HIZFIRL

12017 4F 10 B 7 HBUE, HEREsC7 — % ~X— A JSTOR % H\», “cultural relativism” % ¥ — " — N2
FLIRERITHED
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FALRF AR R 25 67 & (23)

72 (Dall and Boas 1887 : 589, H#iii&5|H¥E) :

... civilization is not something absolute, but that it is relative, and that our ideas and con-

ceptions are true only so far as our civilization goes.

2T, K7 AR (absolute) & AHXS (relative) Z b L T4 Z &IZEEZ M
L7z, A7 XL, SRRSO B &% (our ideas and conceptions) 1%, [H#fixf
B ] AP REAA 5 & HilgiA 5 S M7 L CTEZDTIEZR <, [Hxigiz] Bl S ARk
L TORELZDEZEBRRTVEDTHL, A7 ADHHS 201, ffa—o v
RO D72, o THMR 2, ERFERKCHO B LD EiR D TH
%o

CORE S OICHIEIZHRR7Z2D205, [RKEADLE (The Mind of Primitive Man) | &
BMEIN/Z1900F D07 2N I RBFEEEBREFBETORO —H THh S (Boas
1901 : 11, SfaHIE5 )

It is somewhat difficult for us to recognize that the value which we attribute to our own
civilization is due to the fact that we participate in this civilization, and that it has been
controlling all our actions since the time of our birth ; but it is certainly conceivable that
there may be other civilizations, based perhaps on different traditions and on a different
equilibrium of emotion and reason, which are of no less value than ours, although it may
be impossible for us to appreciate their values without having grown up under their
influence. The general theory of valuation of human activities, as developed by anthro-

pological research, teaches us a higher tolerance than the one which we now profess.

PIAE (B 2016: 142) TIRML7- X912, 22Tk, (1) HXWHOMED BT &
ZOMMELB#HT L L ORES, (2) EOMaMB L OBIELEHED NG v 2D R
7% OO HEAETREM & € OMEONEEARH#T A LoOWEES, 2L TENh
Wz O (3) KL EMITHIIH T2 HWEDOEFE L/ BRSN TV D (I 2016:
142)

COXEE, —FHEEINDZ LR, 1911 FHRO [REAOLE]D #IIC
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(24) FSCH AR A & FESCAE DA~ GHIG)

k& (Boas 1911 : 208-209), 1938 FEDWETHRIZ S Z D F TR S 117> (Boas: 1965
[1938] : 202-203). 42 i CHEKPD 53 B L8O THD BENTWD, K7 i,
WEZ O &9 BN ER 2 RAFNT 2O TH S,

ZZCEEROIE, AT AP ZHET 72O SCHOMAEE S B SCHOAESE &
WO RTH Y, F-HCHOHMED HEAHEEEZ & RT AR L TV D L) T
5

ZOHHDHM L O W X % HIRIICE] L7220, R7 XD [t A 74 (Cul-
turbrille) ] #CTdh % (B 2016: 141). A7 XIxF 9 (Boas 1904 : 517) :

It is but natural that in the study of the history of culture our own civilization should
become the standard, that the achievements of other times and other races should be
measured by our own achievements. In no case it is more difficult to lay aside the

‘Cuturbrille’—to use Von den Steinen’s apt term—than in viewing our own culture.

TALA T AL, BOOEINE - W 2 EFICRE, Mo EHEFEIHREL, £
D7z, XALA T A ZpF 2T, BXHZMEGLLTLE ). HIXHAZ M
kb 2720121, AT A DT DPZ R ITNE RSk L, ZHUIE LV 287
5, N& [ & THE L\ (near and dear) | HICHIIX§ 2 EAEW % 2720 ) A3 2
572 (Boas 1904 : 515). < Z THIEMIZ, HIXWOLLA T A 213§ L, NEHFED SR
g 2 KRB E BLHO AL A B AT 2T, BXHE RODETLEND S,
ZI LR E MEHOEM] 5 HMICRLZEIETE 2w 67, K7 XD
O EFROEMA 2 Hrgid, X0 MR CHOERTH L, NEOMESED/ZHIZHL
HEMbe L &, K7 XEMmL20TH D%

2. MEAEMEZROMA & EFH

KT AOHEMET2H L, TREHCSCADHRAL L v K7 A0 BEE KL 5D, K
TAENIEL L 2 0O KN EFE B L T oz, 123K & SCHO X
IRE L, b e ST FZEENICHY A HMTh D, b9 121k, — iz £

2OXDEELCIE, B (2016: 135-143) SR SN,
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FALRF AR R 25 67 & (25)

(Primitive Culture) Tid 7 <, EBORFAL (a primitive culture) & DFFIIZBWT
TARVERSCIH & ) DI T A ) AHESOFBIE 2 LT 2 &) HRTH S,

AT NI, KA E SCHE 2RI L, KBS U~ 25 Uiild 72 (B
7 2016) o HF— WA KA REER L 7212, FF X LADRDME AN, AR
PEFEL TS, HOMEBTERITEL VL0072,

L L7%Ds, K7 AD%EEZBIE, RELE CHEDBIZERZERZ RO % <
o T\Wo7ze THUE, HHDOITHE W) FEOMAEICH LN TV S,

7zl 21, usN—1b-H-a—7 1 (Robert H.Lowie) (&, 1917 £ [3fb & Rk
1235 \>T “Hopi and Navajo civilization” (Lowie 1917: 51) & W ) EHE2H W TW5H, &
FAREE RSN Tne7 2 ) BEERICHO XHZRROTWLIbITTH L, 72, KX
1920 £ [REHE] I2BWTICHE [ OMEHE 2278 HE 0, i O XFz2 X (that
planless hodgepodge, that thing of shreds and patches) | (Lowie 1920 : 441) &M:-Z35TC
Who £ LT, 1927 E12id [F4 3L T b5 2] (Lowie 1927) &9 CH]
HEFO/NEREZ R L T b, FEICHRE 2R —)V-F 71 » (Paul Radin) @ [#F
FHE LTORMA] (Radin 1927) &, 7 AU ARERO [EEZR ] MHREE L H
H4nZeT, U OMEE 2 H 3 2EF L o Tnd,

KOEHITREE, 7Ly — A T—)L7 71— (Alexander A. Golden-
weiser) @ [FHICH] (Goldenweiser 1922) 725 9o ARFZ NEHFHEEF L L TAL
ENIAH, B 1EOFEFEIL “Early Civilizations Ilustrated” TH Y, TAFE—RF —
ATV TOTR) V== 5 OO FHICH (early civilizations) | 2SR/ &M TWw 5,
T=NVTrIAY=1d [2N6 5 DORMIFEKIZENT, Fr DX EEFOTAED
THE V) b ORI T AN O 4 TIZFK 4 13EE T % (In these five primitive
communities we encounter all of the aspects that characterize human civilization, including
our own) ] (Goldenweiser 1922 : 115) &R, [ AFHIZ—, XBHIEZE (man is one, civili-
zations are many) | Goldenweiser 1922 : 14, FEFIIFE L) &\ ) BRICHBEIZHTIH SN S
2B TWwh,

ZORER, KB L) REE, TSCHILET] T2 TIECHI] &) BRI 2% Bk G v
O, B [V, THRG, [Mesr], [SREIR] Lvioeitdb iz Baa L LT
fEbNnb L)ool LT, KA LF X [ NEHFEIWET 245] TH S
EVIHRERRILE D, K7 AOBME-BIX [REIISBELZER LW ZLrxl L
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(26) FSCH AR A & FESCAE DA~ GHIG)

LA L7-DTH S,

TERI DA AL & DX HAZ B\ THEATERCCH 2 ABRAL S 2 &) TR A L7z
WADOT A A NNFEFEE, ~—H Ly b I—F (Margaret Mead) Td %, 1928
Fo [HETIZBTLHAL (Mead 2001 [1928]) 13, ZOFEE [THHEXHO 20 DFK
B4 O .OEFIFSE (A Psychological Study of Primitive Youth for Western Civilisation) |
DRT 2 L9512, TAVANZET T, T2 A OEEHREL FRETT 272012 FH»
nzb oz,

IR, BXERO L) ISHEATY S (Mead 2001 [1928] = 11, 5RaIE5H#) :

The strongest light will fall upon the ways in which Samoan education, in its broadest
sense, differs from our own. And from this contrast we may be able to turn, made
newly and vividly self-conscious and self-critical, to judge anew and perhaps fashion dif-

ferently the education we give our children.

KEOHMIE, TETOVIPRAT 2EHRZHILIILoT, 7T A NFHE%E
[HE»DHCHH A (self-conscious and self-critical) | (2L, 7 A1) & X#EEDOFHEF
i e FEEHICT D 2 & HDT2

Frz, IR, AEBXUE [HET7 & OIEFRNT 24 0H%ERE (Our
Educational Problems in the Light of Samoan Contrasts) ] (Mead 2001 [1928] : 135-160)
DOERET, RO LHIZBTWSH (Mead 2001 [1928] : 160, 5&EFHII5IHE) :

Realising that our own ways are not humanly inevitable nor God-ordained, but are the
fruit of a long and turbulent history, we may well examine in turn all of our institutions,
thrown into strong relief against the history of other civilisations, and weighing them in

the balance, be not afraid to find them wanting.

MOFELH E DIEIZ BT, HXHOEHIEOETEZHEKL, [T 61K %
A3 Z &2 Tid7Z 5 7%\ (be not afraid to find them wanting) ] & I — FNiZE 9o
ZhUE, BT XD EROLELEKTH S,

1930 £ [Za—F=7I2B1FH4EF] (Mead 2001 [1930]) TH, I—Fidwx 2
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FALRF AR R 25 67 & (27)

BROFBEFEICHS LTT A IOHREDOIEZ AREZHHNICHEET L, 72U
DHBENHEOLEEZFHRZ S (Mead 2001 [1930] : 153-199), I — FOmialE, &2 F
THLRT AW TH D,

I ZAEDHEXSEDERIG

ALK L, 1920~30 RN T T, K7 RGO CHM R L 13 E RIZT DL [T
ALDOFRIE] &) FIESHET 2, AEHTIE, iFEEOT7I-)uaAf -av 7N
HFPZEDON—A - TRy - XATFT 4 7 POFEERNT 5,

1. 72> -804 -8v7

Oy 73, 1885474 T 7N 7 4 THEND [TRA] T, N—s3— FRFEERIZ [H
AW oo — X355 (Rhodes Scholar) & LCH v 7 A7 4 — FKFIZHEE, ~N)L)
YRFETHEALR, [BAKRFE] THENT— FRETHRKIZHE, HN—— PR
LD LA AR, —HAFLURLFOTREINZZ L EH o 22 ER L, 1953
BT 2 £ TAHAT — FRFAER L 72% FRIZ, 113 — L A - v % v X (Harlem
Renaissance) Y IFiEN 2 [BAXLER) ] OoFEZHDO—~ATHY, N—L LA - VitV
FUABEFELFINE [HLWEA] (Locke 1997 [1925]) Offi# & L THIL LAY
BEICHRR L7 X912, v 7 A7 4 — FEFEFRIAIERS 5 A O AL £ 0 M
Blix, 77> 004 vy 701924 F ORI [HERALISHEHT SN D ) ZTOA
fE D2 (The Concept of Race as Applied to Societal Culture) | (Locke 1989 [1924] : 188-
199) Thbo SHIGEHTREIE, FmXIZBWTH y 775 [SHLoMx % (cultural

3 ovw 7 dOfrit s L CiE, Harris and Molesworth (2008) 733 %, W 7%, /3/v— 4 — (Bahd'i) #IZ
BERLTEY, ZOMIZOWTIE Buck (2005) 25#E LV, 72, ARy ZIZASA AT Y L TR
WARWH, EDFEMEEE TH o722 i [AAOf% ] (Harris 2001) Th o720 T 7 HNHHO A
TS TS B VT EN EMEDOHRE SNDE~A /T4 Tho7zZ &k, Wt bHx
FHRAEZD)ZTHETHS ),

Pon—La s VR vy 2, 1920 FRAS 30 FRICHAT T a—a -0 [BAHE] N—L2akHh
DN - 72 ALEB ORIETH B BATH S I EIZEN 25, BEALICRE L2, B2
MMED & 5 FHR L, EfaERLZFI L LTWAEATLE, Ty 2iE [HILVWEA] LIFAT
(Locke 1997 [1925] : 3-16), Z D7z, UMHZ [#H LV E AG#EH) (The New Negro Movement) ] & %
MEhsze gy 271k [TBAVA YA ] EBIFATYS (Locke 1997 [1925] @ xxv) o HFEFZHD/HN—L
L VA A ABE#IE, Hutchinson (1995) & Helbling (1999) 124 %> T\ 5,
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(28) FSCH AR A & FESCAE DA~ GHIG)

relativity) ] LW RBBHNTEBY, Ihdt v 7 A7+ — FEFEFMICERSI N
MBE L Tldmd R 07289 572 (OED Online 2017) 6 R85 % )b — A - N4 7 4
210 55370,
BV TN ERE L W) FERE LN L DL, KO—LTHS (Locke 1989
(1924] : 190, WFIHIHHE) :

But the extreme cultural relativism of Lowie leaves an open question as to the associa-
tion of certain ethnic groups with definite culture-traits and culture types under circum-
stances where there is evidently a greater persistence of certain strains and

characteristics in their culture than of other factors.

O—7 4 OVALHR EF L1, B IH I N2 1917 F0 [k s BiES] (Lowie
1917) OKRD—XL%F83 (Locke 1989 [1924] : 190 ; 53 i Lowie 1917 : 41) :

With great confidence we can say that since the same race at different times or in differ-
ent subdivisions at the same time represents vastly different cultural stages, there is
obviously no direct proportional between culture and race and if great changes of culture
can occur without any change of race whatsoever, we are justified in considering it prob-
able that a relatively minute change of hereditary ability might produce enormous differ-

ences.

CITH—YANFERL TV, ke AEORI G I 7 2 HHBIBILR S fA7E L
BWEW) YLD NEIEREGRTH ), KT XRANFHFEORAEEFZTH S, MiART X
(Boas 1911) (2512, w— 1133k e AEOHEM %@ $ 5, Thx, Ty
& (B SN F58] LIFATWEDTH S,

L72A3oC, ZOmXTIE, ay 7 3leEgRE W) iEx, K7 X0 I
FHLZERTOHV TV RWL, RIS EREMIEN L ICE > 2Bz LT
WThWnh\v, ZITR, HMERE V) SREIERERE R W LAEEE L v BIRT
EONTVBIZHE LD TH 5,

L2LADE, ZOMmLICBTL [boMxtt] L)oo, BREDOT A1)
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FALRF AR R 25 67 & (29)

H NEF 7 ST EF 20 %235 b D TH D (Locke 1989 [1924] : 198, ik 15
) :

As a straight methodological question then we get the following as the only correct and
acceptable procedure in the study of any given culture—first, its analytic and complete
description in terms of its own culture-elements, second, its organic interpretation in
terms of its own intrinsic values as a vital mode of living, combined if possible with an
historical account of its development and derivation, and then finally and not till then its
assignment to culture-type and interpretation as a stage of culture. Almost any culture
so treated will be found to be radically different both in description and evaluation from
that account which would have been given it if immediately submitted on first analysis to
the general scale and to universal comparison. Let us call this the principle of organic

interpretation and the other the principle of cultural relativity, . . .

ZZTuyziE, o [IELw] Wi, 3EEOFHmE 2 BATED ZITE%A
LRVERRTVD, 11, TREMKIZHIL TXLEE 2 522 e itk 3
52 ETHD, F212, ZTOALIZNTET AMMEICEIL T, 216 LZEFR = AR
fEs 52 THDH, TLT, B3I, LOFEMRBRIZES T, 2oLz kf
EOAHENZ L 720, NELO—5 R LML) 3562 THDH, 2
S, [EREFEIR ORI (the principle of organic interpretation) | T# %,

ZLTC, 0L BFHmEEZBELILICE T, — 7% REx EHENIHE % O3k
HRIZH T TERMNZ LEZT) a3 bt 3 — 0 v /Sb E R THEILERD
GBUEDP DAL R B A 6 L ITRAMICR L 2 ULEBEF RO N Eay Z7IEE ).
0y 7135556 & TITHRTIW 2R WA, [THA] OMifERIZIES o TE R, THRA
DOEERIC DO WT [BAUL] 2852 L2k > T, &< Eo72 [BRAE] otk
ERHIICET 2 L FVvo7i, Iy, [ AL EDJEH] (the principle of cul-
tural relativity) | T& %,

COWMXT, Gy zix, a— 4727 Th<, AT X (Boas 1911) R IT— V77
4 % — (Goldenweiser 1922), Y7 (Sapir 1924) I2bShLTEY, K7 XJRAFHF
POHIMCEEENTVL I EEWHLNTHL, Lo L, 1924 FOKRETIE, AHYH
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(30) FSCH AR A & FESCAE DA~ GHIG)

BRSO E & V) HEEZ W TIEWARWw L, 20 X9 2 BENKR T LR S
WEBEEL Tz LT, BRMICERHIN IV o7ze LzA> T, bifzED
JFHTE Lo EEz oy 7R L7722 & id, bo L EH SN TE v,

ZTo%, vy 7k, U ERE V) FEZ, 1 20BBOXRE LTHWA L) 12
%o 1930 SN —/N— NS T T Tirbisz [ £ LS 5 #HO %
T, SCALHR 313 TEEBR 20 2 A €K1 ¥ = X4 (vague sentimental cosmo-
politanism) | TH 22\ L [FIFIZxS 3 5 H 37 (exotic neutrality) | Td 2w & o v 71
59 (Buck2005: 24)c €L C, LM EREZ T Y 7 IIKO X IZEKT S (Buck
2005 : 24) :

It is a relativism that should be possible without losing belief in or loyalty to the common
symbols and mind-sets of a particular culture . . . [for] these loyalties and their social
patterns . . . unify and focus our group life. But such loyalties and attachments are
compatible if founded on the more objective view that my patriotism and your patriotism,
my sectarianism and yours, though differing and often opposing one another, are

functionally equivalent—and objectively identical.

B VACE T 5 N4 D5, TNENOALIZETEE NG, ENENOFEML
Rt DEFZD [FEREAIIZEM (functionally equivalent) | TH V), 1w 2|12 [ BB
\Z[A— (objectively identical) ] TH % LFBikT 5 LIZL > T, ZNENOLHA [T
S RE (compatible) | TH B RO T & 2L EFRLDZL, vy Z7IEFH
DTH5bo

1935 4F D 3¢ [Milifl & di% | (Locke 1989 [1935]) Tld, ZOERMLUTD LI I
BRFENT WD, AL LTHEMELTH, a2 ABITOLOBEIHED T &7 <
BREBLAEEZ XD ZEIEITELZWVL, BALOHHEAEENTH S & RVIALDL
TdhAH (Locke 1989 [1935] : 35)s LAL, FAHuERT & HVAA TV S DI [FA
DT LAl & fy ik DA FEL  (the rationalization of our preferred values and imperatives) |
(Locke 1989 [1935] : 46) IZ# X2\, T v 71X, Wi b [illifl & 4y (values and
imperatives) | % bfikf & W32 L 2L L, Mo ERIZL - T [FR4xOmikom~
L X %W 5§ (tame the wild force of our imperatives) | (Locke 1989 [1935] : 48)
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FALRF AR R 25 67 & (31)

CEPRERZEFERT L, Oy 22X IUE, Fo L) bR ERE TR R
SEHTH B E L 72 BL M (the culminating phase of relativistic philosophy) ] (Locke 1989
[1935]: 49) TH VY, ZOFEA & 2B XREE, N—1N—=FKZETOy 7 2iFE L728E
HEHED—NTHDHY a4 7 - a4 A (Josiah Royce)® #% [k D] (Royce 2012
[1908]) THEME L7z [HEHICxT 3 % Eik (loyalty to loyalty) ] & W) B&72E 0y 71
EiRY 5 (Locke 1989 [1935] : 49)

04 A%, [ (loyalty) ] % [®2EAD, &H5KFENDHIFEN TEEMN THRKH
Wk S (The willing and practical and thoroughgoing devotion of a person to a cause) ] (Royce
2012 [1908] : 16-17) LIEFKT 5o O A AIZKIUE, TO L) LERTOEIMS 721
DORFETHY, THWRIZ, WhkZRESNOEID, FIRIZEEZ LB RO LG
* %553 % (Royce 2012 [1908] : 101-146), T v 71k, T @ [HEFA~OEHK] L)
P T EFR OB & DI 7 95l (a radical break with the tradition of abso-
lutism) | (Locke 1989 [1935]: 49) LfRY %, 2746, HOORET AME~D LK
DPEOEITH 57290121, HOOET A & 1358 7% 2 MENOME OB E b k45

WAk e LCARRRL, MEOLIITH L THEMTRITNELE 20w ETHL, Th
Wz, [HEEAO L] &, [l E A EEOJEH] (a relativism of values and a
principle of reciprocity) ] * & L, [EEAARHE D FEZE (tolerance between moral sys-
tems) ] *ZFET 5, —HOTFHMN ERLZOZL 0y ZIZABRRZDTH S (Locke
1989 [1935] : 49),

Vb L9 bR ERS RO SN L0k, by 7125, 728 2% EFEFRNL
Al & EAREFREB S IEH S & D &b, [HEICR LZH L 2 RViEc DED
it (conflicting and irreconcilable ways of life) ] (Locke 1989 [1935] : 35) %% % [
TERYRERRIE  (psychological tribes) | (Locke 1989 [1935] : 49) o[ o8 B I Al S 7z
WL TH D, [HEDViHE (ways of life) ] W) FRHEZT Y 7BV TWASIZERL
72w HifS TR C/2E B, 1940 F£ALIE, SHHT AV I NEFEOLALDEFR & 7%
55T b (1 2017),

PUaNAT U RIS EA Y T A VST HIER, RN N FRELHoTIA YT A
V= A ADME L THAERSIERETH L, M EFIEBESTRE TH o 7275 L7 [H
)7 32 3% (provincialism) D 335125 D LR DI B IH 2 720 1O A ATV TIEZE L4721 Kelly (2014)
WBEIZ D, UA AL LS ICTFROBILRIZ OV Tl Hutchinson (1995 : 79-84) % &S i7zvy,
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(32) FSCH AR A & FESCAE DA~ GHIG)

D EHIZ, BREOFTEE NS LS EF#IEC, TOERIT & /e xEEM
%, Oy 7131930 SERPIEF TICERL Twize i, Sz bR 33 L RO,
F 72 XMLy 3 % b B flifif 19 % 5 3 % (cultural and value pluralism) ] (Locke 1989
[1935] : 50) & bIFA7ZS, 2L C, Mo B, WHEETFICBWTRVWELY AT 5H
HEROWENEZ RO L OTH Y, $72 19 k6 20 HRLFTHFEO 7 2 ) A3 KR IZT 4
)7 5P 2 — A X (William James) 5D 77 737 4 ALIHRET LD TH o720 T

EHY 2 — A RZHE LTIV WA, N— = FRZETOIBEHED— A THh >
727 )7 « )N— k¥ - A1) — (Ralph Barton Perry) &3 = — A XDHTFTh), Sl
%Y 21— AAEFRE ThH o7,y 7 OFEFIZIEY = — A XDRVEEDGANG &,
L —F ) Z2EERET % (Harris 1989 : 12-13), T v 7 25K 7 AFRD 2% 5 <
ZT TV ZEREOEENPSSWSNTH L0, TORMITEIIT T 7~ T 14 X4
BT BN ERD D IIHER ERIIH SO TH 5o

C Zoizn, uy oML [Ub%IcE (cultural pluralism) | OIRTH L S5 Z L%,
fLZicEsk b, 20 HATRIEH, AT 2IET > ruy sy RBRI ﬁ?émﬂiﬁtﬂmzﬁ@m
FIHHL L THEA SN BT, BRZEST A LT 52 &% CBOEFE REE LT 5 2
EERBEHEL, LS ZRT A AOT A ) Bz BHUEEFRLZ, AL —A - AL YD
1915 £ 0wl [REEHS, Zh e LHMHEL (Democracy versus the Melting Pot) | (Kallen 1915), %

WA Z\F725  F)V7 - K— (Randolph Bourne) @ 1916 fED# [HEEKEHI 7 A1) 71 (Trans-
National America) | (Bourne 1916) (%, XALZLEFZOESHETH S, WL LEFL VI FHEZD
SOOI, R L — A -7 L ¥ 01924 SEOFGE [EREN BT 5 30L& RIT58] (Kallen 1998[1924])
BERMIZLEbND, AL yHHIE, B 1906 ~ 7HEEIZIIN— /N~ FREOEETZ 0%
L, #E7Zo7zay 7 bHBEL W/ L mEL T2 (Kallen 1957: 119), 2L C, kL tiss
WD L HIZHH L Tw5 (Kallen 1957 : 120) :

[T] he expression “Cultural Pluralism” is intended to signify this endeavor toward friendship by people
who are different from each other but who, as different, hold themselves equal to each other. By
“equal” we commonly mean “similar” or “identical.” Cultural Pluralism, however, intends by “equal”
also parity of the unequal, equality of the unlike, not only of the like or the same. It postulates that
individuality is indefeasible, that differences are primary, and that consequently human beings have an
indefeasible right to their differences and should not be penalized for their differences, however they
may be constituted, whatever they may consist in : color, faith, sex, occupation, possessions, or what

have you.

HLUIZENE Ty saHELZODL, TOL) E®RTOLISIETETH -7 (Kallen
1957 : 121), 20 427 A U A OALLTEEH#ICOWT, L DL <1 Akam (2002) 22 E N7z,

BB, BVERTOALS TR L ANFS 2 b £58 & oBRB L OE ORI, &
LR bR B HETH B,
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2. =X+ TIhr> - RN2TFT47 b
[SALDOMRTE] &) BB S N5 )0 NEFIEEL, 1934 F IS T
NAMET=bholzRAT 17 b [fboiEkER] (Benedict 2005 [1934]) TH %,
AN [HxHE (relativity) ] & W) EESB LN DL, EiZT7TF7 Y - K7 XX
LIFXTHAH (Boas 2005 [1934] : xxiii, HRFIE5HHE)

. . . it seems probable that the more intimate our knowledge of the cultural drives that
actuate the behavior of the individual, the more we shall find that certain controls of
emotions, certain ideals of conduct, prevail that account for what seem to us as abnormal
attitudes when viewed from the standpoint of our civilization. The relativity of what is

considered social or asocial, normal or abnormal, is seen in a new light.

[F 4 OHON E A S RAUT] BETH D742, IEH TLMIHL S bk
It SRS 5 2 L 2R L, DS TR AL S92y, A5 IE R T 23525 75
OARPEIZANAR T 4 7 NI 2R L2 L, KT XFBERTwLD0THL, 20
=30, KT AHPrEa UL ERICHRIET L2 b D EFR D05, BT XD REDH <
FCH [HAOHDONHE] ZHEHT L2 L12H 0, Z IO CHM E5%0738
bhTwb,

NAT A 7 NESDRON THHE] L) e Hv 5003, 5 1 % [MEE OFF (The
Science of Custom) ]" 1281} 5 KD—LTH S (Benedict 2005 [1934] : 11, FRF LT
)

T RBEOIILE R DHLED, WU Y A NIVT The Century Magazine @ 1929 4 4 A 5 12 S Tw b
(Benedict 1931 [1929])c # 2 TNRAT 4 7 M [SALOMRE] v HERIZHWTWZRWAS, [H
L WA (new relativities) | & 9 FBL % i T\ % (Benedict 1931 [1929] : 817, 535 &) :

For what is the meaning of life except that by the discipline of thought and emotion, by living life to
its fullest, we shall make of it always a more flexible instrument, accepting new relativities, divesting
ourselves of traditional absolutes?

AR A 2 SR TC, LR 2T ANL Yo 29 LW NEICERR EDH D725 9 2
Z)NATA T MIFFR B T TIPS [EHRORM] 705 DR E 9 K7 X0 SIS 5%
AR I N TR LEDEN, AT APE T ETHRRMEILE 4 2 BIEL2RkD L D120 L T,
NAT 4 7 FOHi A LWiRZAIE E D IHHN 2B EZPE L 5N 5,
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But we have failed to understand the relativity of cultural habits, and we remain debarred
from much profit and enjoyment in our human relations with peoples of different stan-

dards, and untrustworthy in our dealings with them.

[SALRYFEERE (cultural habits) | &1 [1E#E (custom) ] (207 & v s, ML)
FIRLTW201E [EBEOHE] Thod, CNEHFEL Lho77-DIlFAT bbb
Wk AL, [57: % 5eimde %2 O % (peoples of different standards) | & D%t & 5
ZL, B2 OZRIEEZLTONTELLERAT 14 7 MIik~x 5,

PEB OISR SEDPEEL O 21U, EEIMERORZ xRS &
O THE, [HENDWHTHFREZPO 5 Nidvr7Z2v» (No man ever looks at the
world with pristine eyes) | (Benedict 2005 [1934] : 2) XA T4 7 MEEH. AMD
LI [—EoREr 2 EE & HlE & BEMIIL > TRES N TV 2 (edited by a
definite set of customs and institutions and ways of thinking) | (Benedict 2005 [1934] : 2)
DTIH Do ZTHUL, HEFFH LM TH S (Benedict 2005 [1934] : 9, iR 135 [HF) :

Custom did not challenge the attention of social theorists because it was the very stuff

of their own thinking : it was the lens without which they could not see at all.

HEREE LD, BEEV) 7Ly — %@L CL2rHRZRLZEIITE RV,
L2, ZUEDICHOERNTHEYICOHHLZLDOTHLHPW I, HIOPRHEDO L
YAEPITTWALEAHRETAILEIZTELRVOTHS (Benedict 2005 [1934]: 9)o
i, FELLARTAD [EAF ] #HTH 5o

NAT A 7 IH [ALOMLE (cultural relativity) | &\ RIHZH WL 01, A
DRBIZBVWTTH L, BEL 2505, 20X %5IHT S (Benedict 2005 [1934] : 278,
SREE LT )

Social thinking at the present time has no more important task before it than that of
taking adequate account of cultural relativity. In the fields of both sociology and psy-
chology the implications are fundamental, and modern thought about contacts of peoples

and about our changing standards is greatly in need of sane and scientific direction.
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The sophisticated modern temper has made of social relativity, even in the small area
which it has recognized, a doctrine of despair. It has pointed out its incongruity with
the orthodox dreams of permanence and ideality and with the individual’s illusions of
autonomy. It has argued that if human experience must give up these, the nutshell of
existence is empty. But to interpret our dilemma in these terms is to be guilty of an
anachronism. It is only the inevitable cultural lag that makes us insist that the old must
be discovered again in the new, that there is no solution but to find the old certainty and
stability in the new plasticity. The recognition of cultural relativity carries with it its
own values, which need not be those of the absolutist philosophies. It challenges cus-
tomary opinions and causes those who have bred to them acute discomfort. It rouses
pessimism because it throws old formulas into confusion, not because it contains any-
thing intrinsically difficult. As soon as the new opinion is embraced as customary
belief, it will be another trusted bulwark of the good life. We shall arrive then at a more
realistic social faith, accepting as grounds of hope and as new bases for tolerance the
coexisting and equally valid patterns of life which mankind had created for itself from the

raw materials of existence.

COBRET, [SULOMMHE] L) SEIE 2 BT 505 [0 (social

relativity) | &\ S S LD L L IFITF LI 1 EMEDLI TV 5,

CIZTRATA 7 M, HEOMAET bbbtz THEZOHE (a doc-

trine of despair) | &34 [P S N7-BMAM % 45% (sophisticated modern temper) | @
WREAFRZ Do O W DMMEAFXZE L7265 NAEIZZERTH Y, LM 7K
etk & BEAH4 (permanence and ideality) | & [l A @ H#E4: (the individual's -+ auton-
omy) | bHELTLE) &) 0N [HEOHFE] THob, ZHITHLT, X474
7 Mkt & B & v [IEAIRO % (the orthodox dreams) | & A D HA & »
9 [%J48 (llusions) | d3&TT, ALDMIEEZ ZIF AN, [PFT 2L < 2N %4k
D F#REIL (coexisting and equally valid patterns of life) | 12xf L TERFIZRILE EET 4,

FOWPL, AEOFIHETIEIZARNSNTWw5S (Benedict 2005 [1934] : 1) :

To the anthropologist, our customs and those of a New Guinea tribe are two possible
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social schemes for dealing with a common problem, and in so far as he remains an

anthropologist he is bound to avoid any weighting of one in favour of the other.

FERFEWCCH S, =2 —F =7 ORI, [HBOMEL D #2048 (social
schemes for dealing with a common problem) | & L ClIx}&ELR D72, &6 5 &AL
FUABICL, EEH 0 NRICEKREYE R %,

AREER, 2= AFTaMORX=, 25X 7O RFTEBR, b7 2) Adblidso 7 v
F o bbb E EEIZIRDD  (Benedict 2005 [1934] : 57-222), b2
LCT7 A9 7 EAANEEOFKE 21T > T\ 5 (Benedict 2005[1934] : 223-278) . Ziid,
Rl /z~—HFL v b I—=FO [FETIZBIT LA (Mead 2001 [1928]), [= 2 —
FoTIBITLER] (Mead 2001 [1930]) [k, M5 OFKFIZLAL (a primitive culture)
EDRIIZ BN TEAVERSCI & ) DT AT A LA OFEHIE 2 ML T 2 &)
FETHLH, ZOHRT, K7 AOLHM EFRL T E[H DL D72,

L Lass, REULZCHE (LY ERZTHTRT AEIFELRY, F
72 RBSAL— M Tld % <, MO RBSALAFRA ICFEO A OFEFRICER T 58T,
K7 AD [READLYE] Fi (Boas 1901, 1911, 1965 [1938]) & i3z Fi23 %,

KEP AP ZMDT, 502 [HEOFHEMKN] % ML Y] LEHET 27351,
NATA 7 PEHBEER LTV RV, BIKRES LTI -)uAf -avy 7ot
HEFRIITNHDTH 5,

0 7 OGN R EVEPILHROBLEED L 2 L Z LD o720k, NAT 4
7 bo [ALDFERER] 13— KRA MET =240, Lot ] &v ) ad N
AT A7 DOZHEEDITBLIONLZ Loz Z LT, REOEBTIIANAT A
7 N EHIUUHA ERE VI FEEHOTO ARV, R TAEICRESI D RN

8 UM OB EIIHARIIEMETIE o720, [boiskek) e ov ) X0 id—#
FENANTOEFEHETH -2 L E2F 2L, ULOHMEL VI MEOHHICBE L TRA T4 7 28
Oy Z7IZERL TRV EERDLILIETERVODS LGV, 72, KT AOERETFTHo
TeRAT 4 7 ML RIUE, KT XERT AROFELMZ T DO TFEETHL Uy 71, 5
ROHFFNZ L PRI B o72000 Lk, LeLads, K7TALRTADHF/bbuy 7 &
FERADPSERELRLERPH 712 b 5T, Bk TE2ANTAN - N=2TT 49V EZ)Th
BH, 0y 7 xELFIH LGP0 O AREHEE LAS VLI D%, BT, UM ERICET
L7 AN NEFNOERIL, 9y 7 OFELZEHAL TIThNTE2 L) Thib, TNERERON
1, BT REHETH L,
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e ALBUC AL B e WO T o N kD Th b, FHUE, EkEFE RO
%"‘235;": LTTLK_O %0)1_7}33% ﬁc:ﬂé : k &j‘%o

Il BRI F A & L EF=

BifRIZ BT, §FEFIE, 1930 FARED S 8 IR KA 2T, 7A2) 70
RFEFHFEVUEDL NEFRFF AR VOEKRER DT L [HOGE (way of
life) | & LTHE&LEN/zZ L, 22 TTI77~T7 4 ALDOF}Y a - 72—4 (John
Dewey) DR ER&EI 2 /228, TLTHEZFELLLTT A A ANEFAIIBWTK
fb&id THDOFE] THDH v FIRVREH SN2 L Zim U7z (GBI 2017 : 47-54)0

COE)E LEB LoD, FRIT X A O RIEFKEgkS G, SboMx ik & sk
MR T Z O CHEmINHRILT 5o TOFEEG L L o720, FHifm T filiiL7z “Confer-
ence on Science, Philosophy and Religion in Their Relation to the Democratic Way of Life”
T& % (Hegeman 1999 : 160-162 ; Gilkeson 2010 : 189), Z D 4xafk/s 1941 4E (2B fi L
722y Y ARY T A B, 57, %] (Bryson and Finkelstein 1942) Tld, ~-—
Ly b ~—‘bﬁ$WtL W= RATFTA 7 FEHRTAYFLTWS (Mead
1942 ; Benedict 1942b) L, 77 -y a4 -0y 7 4#HEL T 5 (Locke 1989 [1942]),
1943 EDEE 40> VR o [HFFEF~DFEE | (Bryson, Finkelstein and Maclver
1944) Tlx, 774 F -2 Jv 7 &= (Clyde Kluckhohn) #%#t# (Kluckhohn 1944)
LT3, vy 7 3 EOHE LU 5825 U (Locke 1989 [19441), 177
HOF v — )X -W-E) A (Charles W. Morris)® 2 3UALOAAR % 5 U T2 % (Morris
1944) 0 THHITMR, RIFVHEFRTIY Lif7e~—ALy b I — FOEFHIA TK
%%ﬁ%&éw<MwwmoU%ﬂ)méWMLOO,%:kﬁﬁkﬁﬁiwﬁﬂz

DTG 2 T B R R L 72w,

1. v—#HLy b I—KDEE?
<—HL v b I =R R4 EFEDFE 2 MY VR AT 2 HE L b g
WFge & R FEMEEMME o ZHE#E | (Mead 1942) EBHEINTW5D, DT, ki

S B R, YHTRETYa—Y - ==} - I —F (George Herbert Mead) O F CTHAZHHEH
THY), 797771 AL BRDVEMTH S, LVFEL (I, Reisch (2005) % B &7z,
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WFRD X )12k D  (Mead 1942 : 57-58, 5@FHIE5 [HE) :

Historically, those who are desirous of breaking down some particular traditional value
for our society have arrayed a miscellaneous assortment of divergent practices, showing
that this and that other people, or indeed ourselves at some other period in history,
regarded a given practice in a different moral light, arguing that, therefore, all moral
practices are limited in time and place and therefore lack any ultimate validity. 7This
mischievous and uninformed use of cultural material is often mistakenly called cultural rel-
ativity, but that is exactly what it is not, for cultural relativity demands that every item of
cultural behavior be seen as relative to the culture of which it is a part, and in that sys-

tematic setting every item has positive or negative meaning and value.

R HIE 2 e 572010, RREOEE 2RI FEOTRELY, HDHVITHSGT:
LOMBIZRLLERZRLB L2 LT, BEMNFEEROMSEZ FRT 5E 5705,
ZNE TA5 ST 72\ L ER O FH  (mischievous and uninformed use of cultural
material) | T V), LD L IFROEMEWZZE, I—-FEEHIOTHS., Lo
L ko [HE7I280 58 A (Mead 2001 [1928]) X [=2—F =728 54F]
(hdemiZOOl [1930]), X471 7 b @ [SALDFERRN] (Benedict 2005 [1934]) 14,

L DOERET B0 F 2 BT CEFCld oo L 2AH, HGH
BEOFEE 2 TN rO X ), SUEOM LT [SHULATEIOH 5 W 5 KL, £
N —E xR T & 2 AHDOALITR L THIXIHY 72 (every item of cultural behavior be seen
as relative to the culture of whichitisapart) | &\ 9 Z & LEKRET, ZoOXbod [1E
AWM RILEIZBNTOR, & 5O LEFRIIHEN L /2IITRENZEREMELZ AT 2 (in
that systematic setting every item has positive or negative meaning and value) ] & FiE3 %,

COMEIHTLaAXY bORNPT, XATFTA4 27 PHI-FIZEHALDD, KDL
238X % (Benedict 1942b : 69) :

Dr. Mead has well stated the implications of cultural relativity, and made a distinc-
tion clear which is not usually made. Cultural relativity, as she defines it, refers not to

the great gamut of religious practices in the world, for instance, nor to the many forms

99



FALRF AR R 25 67 & (39)

of marriage current in different cultures, but to the inescapable interdependence of cultural

traits one with another, and of the individual and his society.

SALOARTE &, R EFROFR TR %R <, FH— b OB RO B HEEM: & 8
NEREOMBEMRERETL PR VWEEIDTH D, 2L, K7 A0 £20 5
DR BHEEBLTIZ %205 9 Do

EHI1C, ¥=ALv b I=FF [KEZELELR] I2BVWT, K7 XD [31t
AHA] e RE RS 5,

AN, BT AW7% LA T A Gosi k&b (Mead 200 [1942] : 2-4) :

.. . the anthropologist wears forever another set of lenses, a new set for each primitive
culture which he has been examined. With these lenses, acquired in the long months
in which he minutely studied strange ways of life . . . the anthropologist sees different
things about the home culture from those things which others see who have never had
to submit to this special discipline. ... Speaking from a platform to a women’s club, . . .
I never completely lose a still further point of reference—the awareness that my audi-
ence wears clothes, and several layers of them ; the consciousness that this is a great
group of women of child-bearing age, and yet nowhere is there a baby crawling at its
mother’s feet or begging to be fed ; the knowledge that, if there were a breast-fed baby
in that audience, it would have to go hungry. I do not cease to observe whether this is
a patriotic group of women, valiantly and self-consciously wearing last year’s hats, or an
afternoon group of women who are homemakers, or an evening group of women who,
whether they are homemakers or not, don’t do homemaking in the daytime—but this
other consciousness : “These people are completely clothed,” stays with me to widen

my perspective.

NEFETHHI—FIE, FET7TXULOL v X% pFH LT, TAVIADFRAD
EERIREETCHDZLIZRK I EVIDTH D, T FTRRTRAELERL,

L2L, ST = FIEIAREOBEXZ KD L ) IZHHAT S (Mead 200 [1942] : 4,
A L BRFIET ) -
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This [book] is not an indictment of America . . . not an “Are We Civilized?” in which the
random pieces of better behavior among primitive peoples the world over are cited to
deflate our spurious complacency. This is not an attempt to take off American’s clothes. I

prefer Americans with clothes, just as much as I prefer South Sea Islanders without them.

[F2ECHfL SN TV 55 ? (Are We Civilized?) | (X, D HAHAT/N—F-T—"7 4
OCIHBLEE (Lowie 1929) %453, T —7 1 OF(EIF [ 5 ST 7% UL EROFIH |
DOBIE LTHESNTWDEDTH D, £ LT HIIE[ KMz 72T 2 1) 71 A (Americans
with clothes) | #HfT & MIET 5. VET ULD AT A FIZANTZI— FiE, 721
HALE S ET NOBEDOBD LI LD TE L, LI L, 2Ih56T A1) AL
WTHHIICKAET 5O TIERL, 7TAVIULZBROFFITHELTCLE ) D,

FTIZFIH L& 912, 2T [HETICBITLHA] TI—Fid7 20 73Xk T2k
fax R 2 &2 Tid7% 5%\ (be not afraid to find them wanting) | (Mead 2001
[1928] : 160) &HEWTW/zo £NH, BWFFIZBWTIE, EHAYIZT A1) BH7Z% T4
DUl EEETHI— FPnd,

bEAHA, I—=FE[HET7ANCIEHETWTIZ LW (I prefer South Sea Islanders
without them) | £ 59 D TH 205, FET A% T A1) HXALD A # TR THEFT
5T b, HET NIV ETAD [HOGE] HD, HEHIZE > TOXKRDE
R &AM S OSALICHI L TRESNDZRED DL I — FIIFVZ0OTHS ),

L2rL, IhTid, boMxrtix, vy 7 o325 [BIBI2$ 2937 (exotic
neutrality) | TLARWE W) T LR LRWVES ) b

iR CIRfE L72 X D12, BTREA KO 7 2 ) 71 Tid, NEFELEO T, RE
EFEWD) [T A1) 7 DOEDGEE (The American Way of Life) ] Z5FiLE W) BEAE T -
Tz (I 2017 0 48-50)0 €D &9 2P T IZdH - T, UALDOMRE L v ) BE&
SHOMHM ZERENH D E L SN EBEZRVES I

Yl ld, NEFETLBIITUCOMSEICREZ MR S5 2B % kol £
K, 7IAR 7T K= Thhb, #iE, 1943FEDE 4L Y RI T LIZEBT
HWED T, WD L H 12T % (Kluckhohn 1949 : 150, #FHIE5 ) :

The anthropological outlook demands toleration of other ways of life—so long as they do
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not threaten the world order. But world order cannot and must not mean the reduction
of cultural diversity to a gray amphictyony. The paradox of unity in diversity was never

so meaningful as today.

[HEOVEE] DLk, HHERFEEZEPSRVE)ICBWTERINZTNERS
v, Z LT, MRBR IS FEIER 2 [Tk o BEERE M (a gray amphictyony) |
THhoTEHLHRV, ThWwR, [EVPFVnEAETZWHERPER SN2 T NIEES
72> (The world must be made safe for differences) | (Kluckhohn 1949 : 150)

FILY YR AT, WEFHOFv— VX - FY AE, L OPEIZKRD &) 1I28B~ 2
(Morris 1944 : 623-624, #aILE ) :

... all “coexisting” patterns of life are not “equally valid,” as Ruth Benedict and other
anthropologists often maintain—or did maintain before the Axis challenge; ...in a
world in which an intersocietal culture is actually forming and in which intersocietal con-
flicts exist, certain patterns of life are invalid and unsatisfactory prescriptions for actions
in that specific situation. It is thus possible to challenge the Axis way of life, as invalid
with respect to the situation actually obtaining today in human culture, and to act with

conviction on the proposals and prescriptions of the United Nations.

FEIE AN 2 B 2 K E o TAEOWE ] IGE SN2 TIUI RS20 En) DI TH %,

DX, BIRHAREIE, UL D B WIZI B EFRISH LT, K&
LHEE R E Oz, T LT, ZLOFED, TEIHELZVWI TS, LoMxs
WHIRZ IR & 9 & Ligd 7D TH %,

2. 7Ir-004 - Ay IDORE

L L7dss, Oy 7138 R IEFRE A b SCUARR 3% 2 Hea Ll r, 2RE 2R
SHETW 5,

1941 FFDEE2 A2 VR D 7 ATOWEIE [FeE#RE MWREEZE] (Locke 1989
[1942]) LHEEENTWE, ZOHHNT, Oy 73 [HHEFRWESLETH (authoritarian
dogmatism) | & [ #— 3£ B 14 (uniformitarian universality) | (Locke 1989 [1942] : 53)
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R EFR LMD, ZAUSHILT A REM B L LT, M TR [lifEZ
JCF 3% (value pluralism) | (Locke 1989 [1942] : 60) & [ft% i+ 3% (cultural plural-
ism) | (Locke 1989 [1942]: 61) 2% #ET %, £ LT, INHDLTERT 25 [Lfk
FFOPERI KT 2 F 4 O b 5R[E 2 HWERETH S (our hardest intellectual weapon
against the totalitarian challenge) ] (Locke 1989 [1942] : 64) &k~ 2%,

SHIT, [HRERICEL > THRI N, FHMEINLZVIRY, L2 OBIEORTEMN %
AL & REEER D MR KICEE SN AI2IEA+4TH S (until broadened by relativism
and reconstructed accordingly, our current democratic traditions and practices are not ready
for world-wide application) | (Locke 1989 [1942]: 63) &1 v 7359, HELRL, 7
AV AORFEFERD, W RHSETRCRA, EREFE AERE Vo 728EITE
ENTVED5THSH (Locke 1989 [1942] : 63)

COHETIE, BOHHAMLRESEELHT I L, HFERWELILERLE L CORE
EReuy 7 IIHELTHLE2DTH 5,

1943 FFDE AR Y Y RT T MBI LS [ UL TR E 4 74 0 F — 89 FF ]
T, LM EDORE LT3 2OFEAE NN L LTy 7 1EF5ET 5 (Locke 1989
(19441 : 73, 5#FRIZIE0)

1. The principle of cultural equivalence, under which we would more wisely press
the search for functional similarities in our analyses and comparisons of human
cultures ; thus offsetting our traditional and excessive emphasis upon cultural
difference. . . .

2. The principle of cultural reciprocity, which, by a general recognition of the recip-
rocal character of all contacts between cultures and of the fact that all modern cultures
are highly composite ones, would invalidate the lump estimating of cultures in terms of
generalized, en bloc assumptions of superiority and inferiority, . . .

3. The principle of limited cultural convertibility, that, . . . the organic selectivity
and assimilative capacity of a borrowing culture becomes a limiting criterion for cultural
exchange. Conversely, pressure acculturation and the mass transplanting of culture,
the stock procedure of groups with traditions of culture “superiority” and dominance,

are counterindicated as against both the interests of cultural efficiency and the natural
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trends of cultural selectivity.

1o [UbrEE Ml i, »50wabiE, ENEERZ-THRR L) &b, 1
SEGEATRBICL, NMEICERE 5256 &) BT, MEEMICEMZE W) JEETH
%o

F20 [ULMEEM] &3, H5W A LIIMHEIIHA ZEREZHHLE->THD,
ENHREEICHENTH- T, BSOS ERER LS Z L3 TE RV E W) FRET
Hbo HEVAPERE L THOLILE D o TWDB ENH>TWE LIFHETE 2
Wk v Z7IEEIDTH S,

ZL T, B30 [MENZR bR RelE] i, Eo3bd fin 5 o AL ER
MIZAT) b OT, BELEROFELIZIREDRS Y, LZ —SISRKEFE S 5 2 L I3
LWEW)HIHTH L, TNWwR, TFEITERWZLLE L LML 2OF1E) £<
WPTR

Oy 7iE, INoD3FEMEZRE 2 200, PN 2 ERBEMRIEIEETE 2w EE
RT B By 72X UL, MR EFRE 2 #2508 L WA & SUry&Es o
BN 7 8 B (a realistic instrument of social reorientation and cultural enlightenment) |
(Locke 1989 [1944]: 72) %D Tdh %,

0y 7%, WEEO [HojEl 2 —HWCKHET 52 Lid kv, bbhALRTR
X, M ERNTHLE2P021C, TLTH-ERWNTHLPPRI, By 7OIFFTS
EZATE R, LALADS, HOXLHEREROE 3 EHIZHE) 2561F, 460
SWMBEEIIMTERELDTH LY,

L LD s, 1y 7 OALH ERAEAEDO T A1) 71 TIA T AN N2HT1E
Aoz, LM EFREL O CH®EO@MFOH.OIE, KRETTHRDY RiFs/N—22
T4y Y THY, FERmMEIOT Y ZIZERLTOW RO TH D, 1930 FFEAMZFIN—
Lo WAy Y APREZRZ 722D, 0y 70/ EFEFZZRIZIENLSNT

Wz 3FEMICHEMT A EER, XATFTa 2 b0 [HET]] E13 8 [Iigtio HA AN (Benedict
2005 [1946] : 297-316) I2b R EN L, FEIZBVTLRAT A 7 MIT v ZIZEERL TV RV,
Oy 7 ERAT 47 MIBBEMIZHEWEEREEZ 5, TOHME, XATA 27 86T I7~vT 4R
LAOWEBETIZHon b2 Bbhd, Lol I2BW T, 26Tl ay - Ta—14~0D
SKHDH A (Benedict 2005 [1934] : 2,271) F72, BT 5 X512, [HLT]) Tk, 2oXx5F
H2EmK, YA)T A V- LA ADELGRERIEMA L T2 (Benedict 2005 [1946] : 14-15),
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Wo 7tk THDH, Oy 7 OTWENPFHEMLEI NS X ) 127 5D1E, 1970 SR LIERIZ R 5,

3. MbEMEED [ AFER1E]

KERIGIZ, V=R - RXAT 4 7 b O [fboittk] (Benedict 2005 [1934]) %14 <
MENTAER, AL EIEIARAT 4 7 P EFHOTDIT TREONE L) Il oTzs £
DORIE, B2 LT ) A (Morris 1944) # A TOHLTH %,

EROWRY, LR ERE I ERWEEE LCREZOE, HEE07 L —
A AT 77 —7 (Grace A. de Laguna) O3 [ ALAIR £3& & Fl#] (de Laguna
1942) DI TH Do TAUE, 1941 FIZT A ) AT FEHE X TITb 7o & Rk
ThY), TOFMINV—RA - RET 4 7 MIFHATH b oL ERLENTWS (de
Laguna 1942 : 141),

T T —FE, BT ANEEN L ST RO LD IZHHHT % (de Laguna 1942 :
144) :

It is the concept of culture itself which provides the theoretical basis for our modern
version of relativism.  As the anthropologist conceives it, a culture is an integrated indi-

vidual whole. It is a complex of all that belongs to a common way of life.

Z LT, NEZNZR A FERICOWTIERD L 9 128X % (de Laguna 1942 :
146, SEAILE SO -

Cultural relativism is a doctrine concerning essence as well as existence. Beliefs as
meanings, and standards as valuations, are determined by, and relative to, the cultures to
which they belong, as the meaning of a word or phrase is determined by its linguistic
context. The concepts in terms of which the members of one culture think are signifi-
cant only within and with reference to the frame of that culture. They accordingly con-
stitute a peculiar and un-translatable idiom of thought. Nor are they applicable to the
institutions and customs of another culture except in so far as the two cultures are alike.
In so far as cultures are individual wholes, the members of one culture cannot under-

stand in the terms of their own concepts the beliefs and differing ways of thought of an
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alien culture. The logical conclusion, then, to which a consistent and thoroughgoing
cultural relativism inevitably leads, is that no concepts are universally applicable and no

standards objectively valid.

Wt iE [SUALAR F58% £ OB GRS £ TR EFEO 7 NEFE 2 5 2\ (I know
of no anthropologist who has attempted to carry through the doctrine of cultural relativism to
its logical conclusion) | (de Laguna 1942 : 146) & Hik_XTW572%, H5W A &0 b
M dtE CUbHxE) & 2 0)aks & L Co%EZ L EHED AL O F 5k % U LA
FEFLIPY, T AFHFLE DDV —R - XAT 1 7 MR L720E, FEEDOMSIR
D, 7 F7—=FDPwmMThHo7,

OO L, TIUHED (RO E DR Z >DIF EHo>T, XATFTA T b
ACDMRPED EFRIACHRN £ L V) BT SNz TI R whrL, FEHIIER
TWwbo TLC, UM EFRE W) FBEPNEAITERA SN2 TIERWIES ) D

V=R« NAT A7 PESPALAN FEFRE W) FEZ O THW 20, JEIzl~<7z

IHEFFE YO —F L OFEF2MEMY LIT72 1942 FFOFFIZBNTTH LA,
TIIT - 77— FLDORFEOEBETH Do £ I TNATA 7 MIKRD L H 1AL
EFEVIHFBEEMAL T2 (Benedict 1942a: 155, HERIEE L) -

He would throw out all relativism and enthrone again absolute values. But the problem
in all science is to determine what is relative, and what cannot be tampered with. Of
course, there are in human societies absolutes with which one cannot tamper without
courting violence and insecurity, and it is important to isolate these. But this cannot be
done unless one is willing to admit as relative many institutions which are currently
believed to have an absolute value. A sociology which is a priori committed to absolute
values scraps at the very beginning one major problem of human societies. So far from
denying cultural relativism, we need to take it into full account if we are to understand

those social problems which lie beyond it.

ZITIE, RNATA T MEIRT AW CHE EROHE LS VO —F v 0w E it
HFLTWDEH, T THRENE ) LR FERIE, H 5w A MEOM % 5 ) REE %
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fELTwa, i, ads [UbosEkks] (Benedict 2005 [1934]) THEik L 72301k
OHMEDE I & 2\ Hicid, B 502 YLD Fik % UL E5 L
HATWLEDTH b,

ZLT, BELREXMAAZAESL, I—FEL, 279y r7k—i28X, *7X
DB 72 B R RE R b SO % Tk Ll 720 2 08E, AFEFEW
2 AGE & AL DA PED FIRAS, FICEFHE-HIZE o T, UL R LIRS
LBt EbNLEDTH D,

IV XN EROERL

BB, BRI R I NSRRI L > UM ERER E D L) 1cERIL s h
e MERRL Lo

TALART EF L W) BEEF BB TV R WS, U ERO 2 % <L
gL L7zD1E, W—A-XAT1 7 O [HET]] ZBITFHKRO—HETH S (Benedict
2005 [1946] : 14-15, WL HHE) -

It sometimes seem as if the tender-minded could not base a doctrine of good will upon
anything less than a world of peoples each of which is a print from the same negative. . . .
the tough-minded are content that differences should exist. They respect differences.
Their goal is a world made safe for differences, where the United States may be Ameri-
can to the hilt without threatening the peace of the world, and France may be France,

and Japan may be Japan on the same condition.

ZIT, NATA L MIBEHETA )T LY 2= AXD [HREPVLOFL T (the
tender-minded) | & [T\ LOFFH F (the tough-minded) | &\ 9 XKBIEFEH LT, X
bt £36E & LA ERF OB LT LT b, UM 583 1E, P&
PERVIRDIZBWT, LOMHEEZERL, UL T2 HiET60TH S,

LR EF L WO FBEE AV, Lad—BE2EW TR LA E L, K7 XOEH
F-D—ANANT AN ] N—RAT5 4 v YU PBEHTH 5D,

WoN—2av 4 vy OERELEFEMIZOWT, L 0EEL < 1% Gershenborn (2004) % ZHE,
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Wix, BERT AOaT, 7T7VAGEET 7V ART A) H ANOWFRIZHESE L, 1920
FRIZET 7Y -8 -0y 7 EQRWERERD, o0y 7 O EE/FTNT —
FRZ=T BN FED NEFAHRE 1T > T\ 5 (Gershenhorn 2004 : 32-37), T v
71, N—=RAav 4 v VREIMETHE® 1924 F D53 (Locke 1989[1924]) 1Zfiliit T\
% (Helbling 1999 : 51)c L7275 T, N—A3% 4 v VIZBREA 50y 7 O LM
MEFZEH > TN TTHED, NAT 4 7 Mk, ZOFEFEIIBWTOY 71T
TAHI L ole TOHMIIAWTH D, TOMIILEHOREE Lz,

1948 “ED [ N[ & € DFTEE] D% 5 Z[ AL EFROMB DN T, N—2T T 1 v
V1L [ bR EFE D JEP (the principle of cultural relativism) | % LLF o & 9 12X 1L
L7z (Herskovits 1948 : 63, FRFFIZE L) :

The principle of cultural relativism derives from a vast array of factual data, gained from
the application of techniques in field study that have permitted us to penetrate the
underlying value-systems of societies having diverse customs. This principle, briefly
stated, is as follows : Judgements are based on experience, and experience is interpreted by

each individual in terms of his own enculturation.

[HIBEE ) b DITREERIZEDWTEBY, HERE W) b OIREDADZIT 723 kbl
HEOWTHREIND | L) O AL EROFETH B, 22 TIfbfel LixTA
BI23, HWEHIZ, $ZEZWR-T2H0, BOOXLIZEHAL T A HBEE (the
learning experience . . . by means of which, initially, and in later life, he achieves competence
in his culture) | ®Z & TH % (Herskovits 1948 : 39).

FHROEED, HBOMROERZ L7256 L, HROERD, fHfoEREZ 72567,
Az FEH L THEOPIE, TOAPEINES AL L o THRE L, WwRIZ, HH
I TH B0 TNDALHREFRZZE, N—2TT 4 v VIZE)IDTH b,

EHIIN=ATY 1 v VIEE ) (Herskovits 1948 : 76, a5 HIH)

. . . cultural relativism is a philosophy which, in recognizing the values set up by every
society to guide its own life, lays stress on the dignity inherent in every body of custom,

and on the need for tolerance of conventions though they may differ from one’s own.
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HoWLEBIZEEPNET 52 L 2o, RRHEBRNOERTEHT 2T 7D,
AN £ TH L0 [HMERWLBSIEID 5@ L HFHEOREDORZ LM ZFELD 12
3% (the relativistic point of view brings into relief the validity of every set of norms) |
(Herskovits 1948 : 76) & b/N— 23 1 v VIR %,

N=ATT 4y VL E, AR BRI, HENGZEROEETH S
(Herskovits 1948 : 77) :

The very core of cultural relativism is the social discipline that comes of respect for dif-
ferences—of mutual respect. Emphasis on the worth of many ways of life, not one, is
an affirmation of the values in each culture. Such emphasis seeks to understand, and to

harmonize goals, not to judge and destroy those that do not dovetail with our own.

FLTC, N—RAaY 4 v I3RLL [HojE] oOMEKAZELEFNEFELHRZ S
(Herskovits 1948 : 653) :

If a world society is to emerge from the conflict of ethnocentrisms we call nationalism, it
can only be on a basis of live and let live, a willingness to recognize the values that are to

be found in the most diverse ways of life.

N=Aa 4y b il GEOrFVELET VIR 2iERL, 2000 NEHYE
I DTH %,

N=Aa7 1y [NMEZOFRE] &, tHxF%% Sl CHEL 272002,
ZLOMHEBRIDLZ L holze LAL, N=2A2% 1 v 3L 2 &% CEET
(Herskovits 1955, 1964) T [AkD FoRZ M 0 R L, &P CHASEER L 72 SCALAH T 3258
B -FICE L OONTHEM SN T2 (Hersokovits 1972)

=24y O EFRE —FTEDLIT LS, WD [HEOHE] OXE
PEL ML 225 9 o ZIUTKRT ZOLHMHS ER LTI EH L OTIEH L5, KH
EXHEMDTETOLONENREZROLHT, TLTT A I ULEED, T04
TIHLC B E RO LT, K7 XD FEREIIREC R D, ML, ik
FRSEEEO, BXHBHOLEN A SN v, 2212, bx [Hojikk] Lz,
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Z DM 3RS 2 AR NSRS AR R L 72D TH %o

s b WAl

KT, KT APH/N—RAa7 1 vV ET, NEFICBIT LM FROREL 2l
T&7e BRIk 8d220H 5,

121%, BCHOME Rt &) EifEe 63U Lot M) L
) ERANOEISHONDL L) 272, AT XL, bBEAARBAIZH AE LTO
ik & RO T 7228, RESULIZEE CHMEIC L o TRENZREDB D LI Z T
720 THUIKLT, I—=FRXRXAT4 7 b, N—=237 1 vV, KEPCH»ZMD
T, HoWwDH [HOWE] BT ED, TOFheH#ET 5o

b9 1o, A7 XM £ [HEATRN] THo70IIx LT, FHwk
FEREH A 5 2 DO AL 5813 [TRFRY] ZEB2SER VW) JTh b, HIY]
HoOBEITEZ D, AU &0 T, Howabid [EojiE] & LTHETH
BHEWV) ERPEE 52D TH D, TOMR, 72 2EN—Aa7 4 v VI ZEHEOMEF
MNEBESICOMHEW 2 a x> M EZFET»5 (The Executive Board, American Anthropo-
logical Association 1947) . R 7 XD EME 72 H 1%, Hxd I 2 ER 78 % AHxF LA
FEHREANLERL2OTRZWDEEZIEZLOTHL, 65 M ERNTIE
HBH, KT A MEHEORM] 25 OfFRE R L7201 L, K7 X0HEMfEZL
& Mk oBg | % 5 L7255 72,

N—=A AT 4y VLo TERL S NSRS £, AFEENID S84 81
RO RELE, BT AN NEFOEARWIE S L LCxiTfrin, BRICE->Tw
BB, TR TLHMEREBZ 52 WL Th, SUUHMxTERMLREREIX, 4T
b7 A A NFEEE L THR O NS ORIKIZH 5 .

LA L&A 5, 1960 AP E D 4 H £ Tlkfe T 2 NEF O [[E YRR (Levi

2 Y3z r-%—2 2 (John Kekes) (2& 2 &, HxtEFRNHETER L TEEOL LR BIRFENLIC
MEERTHHRFERETH ) (Kekes 1997 : 359-360), TDHIFILY 4 — IR~V F— 125 (Kekes
1997: 360), =723 5L, LM ER MM ERWRTER PR LFFERNEL IS E
W,

BOMIEOBLRT, N—RAT 1 v T AR L, FAUCKHT RO E RFEL CBIRL TW A4
BARTEIZIE Ve WINRZWD TRV EERS .
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From the Relativity of One’s Own Civilization to the Relativity of All Cultures :
The American Turn of Boasian Anthropology (2)

Ichiro NUMAZAKI

This paper examines the historical process by which the students of Franz Boas gradually
transformed his civilizational relativism into so-called cultural relativism. It also traces how the
anthropological arguments of cultural relativity became known as cultural relativism.

Franz Boas never used the term “cultural relativity” in his major writing and always talked
about the relativity of Western civilization vis-a-vis other civilizations, past, present and future.
His focus was on emancipation from the “fetter of tradition.” In short, Boas’ civilizational
relativism was a relativistic progressivism.

In the 1920s and 30s, the concept of cultural relativity was advanced by a philosopher, Alain
LeRoy Locke and by an anthropologist, Ruth Fulton Benedict. Locke also developed a version of
cultural relativism based on Josiah Royce’s notion of “loyalty to loyalty.” However, it was
Benedict’s thesis on cultural relativity that was widely accepted as her book, Patterns of Culture,
became a best seller.

In the 1940s, as the United States entered World War II, critical discourse on cultural relativity
arouse as democracy as the American way of life was advocated as something worth defending
against the totalitarian ways of life of the Axis powers. In response, anthropologists started to
qualify and limit the scope of acceptable cultural relativity and also started to argue that American
way was on a par with other ways of life. Margaret Mead advanced one of the strongest defenses of
the American way of life in her And Keep the Powder Dry.

By the end of the World War II, the consensus emerged among American anthropologists that
cultural relativity must be accepted in so far as it does not threaten the world peace. Both Clyde
Kluckhohn and Ruth Benedict insisted the world must be made safe for differences.

In 1948, Melville Herskovits in his Man and His Works formally defined cultural relativism as
the principle that “judgements are based on experience, and experience is interpreted by each
individual in terms of his own enculturation,” and argued that cultural relativism is “a philosophy
which, in recognizing the values set up by every society to guide its own life, lays stress on the
dignity inherent in every body of custom, and on the need for tolerance of conventions though they
may differ from one’s own.”

In conclusion, followers of Franz Boas made two “turns” : one from the relativity of one’s own
civilization to the relativity of all “ways of life” and the other from the relativistic progressivism that
emphasized emancipation from traditions to relativistic conservatism that emphasized the equal
dignity and worth of all coexisting “ways of life.”
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